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Abstrak :

Penelitian ini mengkaji konsep kesadaran berilmu di era digital melalui perspektif tafsir QS. Al-‘Alaq [96]: 1–5 dan QS. Ṭāhā [20]: 114. Dengan metode penelitian kepustakaan (library research) berpendekatan kualitatif-deskriptif dan analisis komparatif tafsir, penelitian ini membandingkan penafsiran klasik (Tafsir Ibnu Katsir dan Tafsir al-Thabari) dengan penafsiran kontemporer (Tafsir al-Mishbah karya M. Quraish Shihab) guna menelaah bagaimana perintah "membaca" (iqra') dan doa "tambahkanlah ilmu kepadaku" (Rabbi zidnī ‘ilman) dapat dimaknai ulang dalam menghadapi tantangan banjir informasi, kebiasaan membaca yang dangkal, serta konsumsi konten yang dikendalikan algoritme di era digital. Hasil penelitian menunjukkan bahwa QS. Al-‘Alaq menempatkan aktivitas membaca sebagai ibadah yang berlandaskan bimbingan Ilahi ("dengan menyebut nama Tuhanmu"), bukan sekadar keterampilan teknis, sementara QS. Ṭāhā ayat 114 mencontohkan sikap rendah hati intelektual yang berkesinambungan dan menolak kepuasan diri dalam menuntut ilmu. Integrasi kedua prinsip tersebut menghasilkan kerangka kesadaran berilmu digital Qur'ani yang terdiri atas empat pilar: membaca dengan niat, ketekunan dan verifikasi, kerendahhatian epistemik, serta belajar sepanjang hayat. Kerangka ini menjadi pelengkap spiritual bagi model literasi digital yang sekuler, dengan menempatkan pencarian ilmu sebagai ibadah, bukan sekadar konsumsi informasi.
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Abstract:

This study examines the concept of knowledge-consciousness (kesadaran berilmu) in the digital era through the lens of Qur'anic exegesis on QS. Al-‘Alaq [96]: 1–5 and QS. Ṭāhā [20]: 114. Using a qualitative library-research method with a comparative tafsir approach, this study juxtaposes classical exegesis (Tafsir Ibnu Katsir and Tafsir al-Thabari) with contemporary exegesis (Tafsir al-Mishbah by M. Quraish Shihab) to examine how the command to "read" (iqra') and the supplication "increase me in knowledge" (Rabbi zidnī ‘ilman) can be reappropriated to respond to the challenges of information overload, shallow reading habits, and algorithm-driven content consumption in the digital age. The findings show that QS. Al-‘Alaq frames reading as an act of worship anchored in divine guidance ("in the name of your Lord") rather than a purely technical skill, while QS. Ṭāhā 114 models a posture of continuous intellectual humility that resists complacency in the pursuit of knowledge. Integrating these two principles yields a four-pillar framework of Qur'anic digital knowledge-consciousness: intentional reading, rigor and verification, epistemic humility, and lifelong learning. This framework offers a spiritually grounded complement to secular models of digital literacy, repositioning the pursuit of knowledge as worship rather than mere information consumption.
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A. Introduction

The digital age has fundamentally transformed the way people acquire, process, and disseminate knowledge. Access to information—which once required a trip to a library or a scholarly gathering—can now be obtained in a matter of seconds through search engines and social media. This convenience should, in theory, foster a society that is increasingly intelligent and knowledgeable. In reality, however, information abundance does not always correlate directly with the depth of understanding. A number of studies in the field of digital literacy have noted a trend toward a shift in reading patterns from deep reading to skimming, and from intentional knowledge-seeking to content consumption driven by platform algorithms making human attention an increasingly scarce resource amid the flood of information.
This phenomenon has given rise to what might be called a crisis of knowledge-consciousness, namely, the fading of intention, perseverance, and humility in the pursuit of knowledge, replaced by an instant-gratification mindset: seeking quick answers without a process of understanding, gathering information without verification, and feeling sufficiently informed simply by reading a title or a brief excerpt. In fact, long before the digital revolution took place, the Qur’an had already laid the epistemological foundation for how humanity should relate to knowledge. The first revelation sent down to the Prophet Muhammad, peace be upon him—specifically, Qur’anic Surah Al-‘Alaq, verses 1–5—begins with the command “iqra’” (read), a command historically addressed to a Prophet who was ummi (unable to read and write in the conventional sense), thereby affirming that the act of “reading” in the Qur’an’s view goes far beyond the mere skill of decoding letters. On the other hand, Surah Ṭāhā, verse 114, records a supplication that Allah commanded the Prophet to always recite: “Rabbi zidnī ‘ilman” (O my Lord, increase me in knowledge), an acknowledgment that the pursuit of knowledge is never complete and that the process of learning must never cease.
Previous studies on digital literacy from the perspective of the Qur’an have generally focused on the topic of tabayyun (verification of news) as outlined in Qur’anic Surah Al-Ḥujurāt, verse 6, and Surah Al-Isrā’, verse 36, in response to the proliferation of disinformation and hoaxes on social media. While these studies are important, they tend to emphasize the defensive aspect of digital literacy—namely, how to filter out false information. This research takes a different yet complementary approach: it is not merely about filtering out false information, but rather about rebuilding the motivational and spiritual foundations of the pursuit of knowledge itself—that is, why and how one should read, seek, and pursue knowledge amidst the temptations of a culture of instant gratification. The author believes that these foundations lie in two sets of verses that are rarely examined specifically and comparatively in a digital context: Surah Al-‘Alaq 1–5 as the foundation for intention and the proper method of reading, and Surah Ṭāhā 114 as the foundation for humility and perseverance in the pursuit of knowledge.
Based on the above discussion, this study is framed around two research questions: (1) how do classical and contemporary interpretations interpret Qur’anic Surah Al-‘Alaq, verses 1–5, and Surah Ṭāhā, verse 114, in the context of the pursuit of knowledge; and (2) how can these two verses be formulated into a framework of scholarly consciousness relevant to addressing the challenges of the digital age. This study aims to conduct a comparative analysis of the interpretations of these two verses and to formulate a conceptual framework for digital scholarly consciousness grounded in Qur’anic values, as an academic contribution that complements existing studies on Islamic digital literacy.
B. Research Methodology

This study is a literature review (library research) employing a qualitative-descriptive approach and content analysis. The focus of the study is on the interpretation of Surah Al-‘Alaq [96]: 1–5 and Surah Ṭāhā [20]: 114 by comparing classical exegeses based on tradition (bi al-ma'tsūr), namely Ibn Kathir’s Tafsir and Ath-Thabari’s Jāmi‘ al-Bayān, with a contemporary contextual-thematic exegesis, namely M. Quraish Shihab’s Tafsir Al-Mishbah. Secondary data was obtained from literature on digital literacy, the psychology of reading in the screen age, and Islamic studies related to the etiquette of seeking knowledge. Data analysis was conducted in three stages: (1) interpretation of the exegetical texts on the two verses, (2) thematic comparison between classical and contemporary interpretations, and (3) integration of exegetical findings with contemporary challenges in digital literacy to formulate an applicable framework for scholarly awareness.
C. Results and Discussion 
1. Surah Al-‘Alaq, Verses 1–5: The Command to Read as the Foundation of Intellectual Awareness

ٱقۡرَأۡ بِٱسۡمِ رَبِّكَ ٱلَّذِي خَلَقَ۝١ خَلَقَ ٱلۡإِنسَٰنَ مِنۡ عَلَقٍ ۝٢ ٱقۡرَأۡ وَرَبُّكَ ٱلۡأَكۡرَمُ۝٣ ٱلَّذِي عَلَّمَ بِٱلۡقَلَمِ ۝٤
عَلَّمَ ٱلۡإِنسَٰنَ مَا لَمۡ يَعۡلَمۡ۝٥ 
Meaning: “Read in the name of your Lord who created. He created man from a clot of blood. Read, for your Lord is the Most Gracious. He who taught (man) with the pen. He taught man what he did not know.” (QS. Al-‘Alaq [96]: 1–5)

a. Classical Exegesis (The Commentaries of Ibn Kathir and al-Tabari)
Ibn Kathir’s Tafsir places these five verses within the context of the well-known asbāb an-nuzūl—that is, the event of the first revelation to the Prophet Muhammad, peace be upon him, in the Cave of Hira through the intermediary of the Angel Gabriel. The key point emphasized by Ibn Kathir is that the command “iqra’” was revealed to an unlettered Prophet, who conventionally lacked the ability to read and write. This fact forms the basis for the interpretation that the “reading” in question is not merely the technical skill of spelling out letters, but rather a command to open oneself to divine knowledge and guidance—a capacity that Allah has bestowed upon humanity beyond their natural limitations. Ath-Thabari, in his tradition-based exegesis, also emphasizes that the repetition of the word “iqra’” in the first and third verses is not merely rhetorical repetition, but rather an affirmation that this command to read is absolute and not contingent upon human technical readiness; knowledge and the ability to acquire it are gifts from Allah, not merely the result of human effort.

Furthermore, classical interpretations highlight the phrase “bismi rabbika” (in the name of your Lord) as the guiding principle and foundation of the act of reading itself. In the Qur’an’s view, reading is not a neutral, self-contained activity, but rather one that must be grounded in an awareness of the Creator. The second verse, “khalaqa al-insān min ‘alaq” (He created man from a clot of blood), is interpreted by classical exegetes as a reminder of humanity’s humble and materially lowly origins, which are then contrasted with the extraordinary potential bestowed upon humanity to acquire knowledge. This contrast emphasizes that human dignity does not lie in one’s origin, but rather in knowledge and the pen (al-qalam), which serve as the means for transmitting knowledge across generations.

b. Contemporary Exegesis (Tafsir Al-Mishbah)
In his Tafsir Al-Mishbah, M. Quraish Shihab expands the meaning of “iqra’” beyond the mere act of reading written text. In his view, the object of “reading” referred to in this verse is absolute and not explicitly mentioned (there is no maf‘ūl bih), thus encompassing everything that can be read: texts, the universe, oneself, history, and social phenomena. Thus, iqra’ becomes a comprehensive paradigm of literacy, not merely a technical ability to read and write. Quraish Shihab also emphasizes that the phrase “bismi rabbika” requires that every process of reading and seeking knowledge be consistently grounded in values and ethics, rather than being value-free. This emphasis is particularly relevant given that science and technology, when detached from an ethical and spiritual framework, have the potential to be misused for destructive purposes, rather than to exalt humanity as stated in the fourth verse, “al-akram” (the Most Generous).

In the fourth and fifth verses, Quraish Shihab highlights two means of transmitting knowledge mentioned in the Qur’an: the pen (al-qalam) as a symbol of writing and record-keeping that ensures the continuity of knowledge across generations, and direct instruction from Allah (‘allama al-insān mā lam ya‘lam), which affirms that the human capacity for reasoning to discover new things is a constantly renewed gift, not a static capacity limited to what has already been known.

A comparison of the two interpretations reveals a continuity of meaning that reinforces one another. Classical exegesis emphasizes the historical and theological foundations of the command to “iqra’”—namely, that the capacity for knowledge is a divine gift independent of human technical prerequisites—while contemporary exegesis broadens the scope of what constitutes “reading” so that it remains relevant to the diverse forms of information and phenomena faced by modern humans, including digital content. The most important common ground between these two approaches is the assertion that reading is, in essence, an activity bound by intention (bismi rabbika) and ethics, not a value-neutral, consumptive activity. This principle serves as a fundamental critique of information consumption patterns in the digital age, which are often carried out without a clear intention—merely to fill free time or respond to notifications—without awareness of the purpose and responsibility associated with what is being read.

2. Surah Ṭāhā, Verse 114: A Prayer for Continuous Intellectual Humility
فَتَعَالَى اللّٰهُ الْمَلِكُ الْحَقُّۚ وَلَا تَعْجَلْ بِالْقُرْاٰنِ مِنْ قَبْلِ اَنْ يُّقْضٰٓى اِلَيْكَ وَحْيُهٗۖ وَقُلْ رَّبِّ زِدْنِيْ عِلْمًا۝١١٤
Meaning: “Glory be to Allah, the True King. And do not rush to recite the Qur’an before it has been fully revealed to you, and say, ‘O my Lord, increase my knowledge.’” (QS. Ṭāhā [20]: 114)

a. Classical Interpretation

Ibn Kathir’s Tafsir explains that the prohibition “lā ta‘jal bi al-Qur’ān” (do not be hasty) relates to the Prophet Muhammad’s (peace be upon him) habit of quickly repeating what Jibril recited, out of fear that he might forget before the revelation was fully conveyed. Allah then guided the Prophet to be patient, not to rush, and concluded this verse with a command to always pray for additional knowledge. Ibn Kathir cites a narration from Ibn ‘Uyainah stating that the Messenger of Allah (peace be upon him) continued to increase in knowledge throughout his life until his passing, just as revelation continued to descend to him without interruption. This interpretation underscores an important principle: even a Prophet who receives revelation directly from Allah is still commanded not to feel content and to continue seeking additional knowledge, so that intellectual humility remains an attitude that must never cease throughout one’s life.

b. Contemporary Interpretation
Contemporary interpretations extend the relevance of this verse to the context of education and personal development in general. The prayer “Rabbi zidnī ‘ilman” is understood as a model of lifelong learning grounded in an awareness of one’s own limitations, rather than in intellectual complacency or arrogance. In the modern context, this principle serves as a critique of the tendency to assume one “knows enough” simply because one can instantly access information through search engines, without engaging in reflection, verification, or further exploration. The warning against “haste” in this verse is also relevant when reinterpreted as a caution against the culture of skimming and superficial information consumption, which sacrifices depth of understanding for the sake of speed.

While Surah Al-‘Alaq 1–5 emphasizes the active aspect of the pursuit of knowledge (the command to read, iqra’), Surah Ṭāhā 114 emphasizes the reflective and humble aspect of the same process (the prayer for additional knowledge). When combined, these two verses form a complete cycle of scholarly awareness: humans are commanded to actively seek and read (iqra’), yet at the same time must not be hasty and must always remain aware of their own limitations, thereby continuing to rely on Allah for an increase in knowledge (rabbi zidnī ‘ilman). The absence of either element will create an imbalance: the act of reading without humility has the potential to breed overconfidence—a phenomenon rampant in the digital age when people consider themselves experts simply because they’ve read a snippet of information on social media; conversely, humility without the active pursuit of reading will lead to passivity and intellectual stagnation.

The Challenges of the Digital Age to Scientific Awareness
The digital age presents a number of challenges that directly clash with the values embodied in these two verses. First, information overload—which some thinkers describe as a condition where an abundance of information actually creates a scarcity of attention—is eroding people’s ability to read deeply and reflectively, as they are constantly driven to move from one piece of content to another. Second, the shift in reading patterns from linear, in-depth reading toward skimming on screens, which leads to a decline in concentration and the ability to comprehend complex texts. Third, content consumption is controlled by digital platform algorithms, which present information based on previous interest patterns, causing individuals to tend to read passively without clear intent or purpose—in contrast to the spirit of “bismi rabbika,” which demands awareness and intention in every reading activity. Fourth, a culture of instant validation in which a person’s intellectual self-confidence rises rapidly simply due to the ease of accessing information, without being balanced by humility as exemplified in the prayer “rabbi zidnī ‘ilman.”.

A Framework for Qur’anic Digital Knowledge: A Synthesis of Four Pillars
Based on a comparative analysis of these two verses and the challenges of the digital age as outlined above, this study formulates a conceptual framework for digital literacy grounded in QS. Al-‘Alaq 1–5 and QS. Ṭāhā 114, consisting of four interrelated pillars:
a.     Reading with Intent (Based on “Bismi Rabbika”)

Every act of reading and seeking information in the digital space should be grounded in intent and a clear sense of purpose, not merely an automatic response to notifications or algorithmic prompts. Individuals need to consciously ask themselves: Why am I reading this, and does it bring me closer to truth and goodness?

b.    Diligence and Verification (Based on “‘Allama bi al-Qalam”)

Just as the pen symbolizes diligent and verified record-keeping across generations, digital literacy demands diligence in tracing primary sources and engaging in verification processes, rather than stopping at mere snippets or headlines.

c.    Epistemic Humility (Based on “Rabbi Zidnī ‘Ilman”)

Easy access to information must not breed a sense of complacency. An awareness of one’s own limitations must be continually nurtured so that one remains open to learning and correction, rather than rushing to draw conclusions or disseminate knowledge that is not yet fully developed.

D. Conclusions

This study concludes two main points. First, classical and contemporary interpretations of Surah Al-‘Alaq, verses 1–5, and Surah Ṭāhā, verse 114, reveal a continuity of meaning: the commentaries of Ibn Kathir and al-Tabari emphasize the historical-theological foundation that the ability to acquire knowledge is a divine gift that requires the awareness of intention (bismi rabbika) as well as a sustained attitude of humility (rabbi zidnī ‘ilman), while the Al-Mishbah commentary broadens the scope of its meaning so that it remains relevant to various forms of reading and information in the contemporary era, including digital phenomena. Second, the integration of these two verses yields a Qur’anic framework for digital scholarly awareness consisting of four pillars: reading with intention, diligence and verification, epistemic humility, and continuous learning. This framework complements previous studies on Islamic digital literacy—which generally focus on the defensive aspect of verifying news (tabayyun)—by offering a motivational and spiritual foundation for why and how people should read and seek knowledge amid the temptations of an instant-gratification digital culture.

This study suggests that the formulated framework for digital literacy awareness be further developed through empirical research in both formal and non-formal educational contexts, and enriched through comparisons with other interpretations to achieve a more comprehensive understanding. For educators and educational institutions, this framework can serve as a reference in designing digital literacy programs that are not only technical in nature but also instill spiritual and ethical values in the activities of seeking and managing information.
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