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Abstrak :

Penelitian ini mengkaji manifestasi Living Qur’an dalam tradisi Rokat Desa “Nyadhar” di Kebundadap Timur, Sumenep. Penelitian bertujuan mengeksplorasi integrasi nilai-nilai Al-Qur’an dalam praktik budaya lokal melalui kegiatan keagamaan yang melibatkan masyarakat dan mahasiswa KKN STIQNIS Sumenep. Dengan pendekatan kualitatif dan perspektif sosial-religius serta budaya, penelitian menemukan bahwa tradisi ini diwujudkan melalui pembacaan Surah Yasin, tahlil, salat berjamaah, istighosah, dan pembagian makanan (berkat). Praktik tersebut mencerminkan nilai tauhid, zikir, tawakkal, ukhuwah, dan sedekah. Tradisi Rokat Desa “Nyadhar” tidak hanya berfungsi sebagai ritual keagamaan, tetapi juga sebagai media dakwah kultural, penguatan kohesi sosial, dan pendidikan agama informal. Tradisi ini memperkuat identitas dan keharmonisan masyarakat serta menjadi sarana transmisi nilai-nilai Al-Qur’an lintas generasi. Dengan demikian, Rokat Desa “Nyadhar” menunjukkan adanya integrasi harmonis antara ajaran Islam dan kearifan lokal, sekaligus menegaskan bahwa Living Qur’an merupakan fenomena dinamis dan kontekstual yang terus hidup dalam praktik sosial dan budaya masyarakat.

Kata kunci: Al-Qur'an yang dihayati; Rokat Desa “Nyadhar”; Budaya Lokal; Nilai-nilai Al-Qur'an; Tradisi Keagamaan.
Abstract:
This study examines the manifestation of the Living Qur’an in the Rokat Desa “Nyadhar” tradition in East Kebundadap, Sumenep. It aims to explore the integration of Qur’anic values into local cultural practices through religious activities involving community members and students participating in the STIQNIS Sumenep KKN program. Employing a qualitative approach with socio-religious and cultural perspectives, the study finds that this tradition is manifested through the recitation of Surah Yasin, tahlil, congregational prayer, istighosah, and the distribution of food (berkat). These practices reflect fundamental Qur’anic values, including tawhid, remembrance of God (dhikr), tawakkul, ukhuwah, and charity (sadaqah). The Rokat Desa “Nyadhar” tradition functions not only as a religious ritual but also as a medium of cultural preaching, social cohesion, and informal religious education. It strengthens community identity and social harmony while facilitating the intergenerational transmission of Qur’anic values. Thus, Rokat Desa “Nyadhar” demonstrates a harmonious integration of Islamic teachings and local wisdom, while affirming that the Living Qur’an is a dynamic and contextual phenomenon that continues to live through the social and cultural practices of the community.
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A. Introduction

The development of digital technology in the 21st century has brought major changes to various aspects of human life, including the field of religion. This transformation has occurred not only in the realm of communication, but also in the ways in which people access, understand, and practice religious teachings. In the context of Islam, these changes are clearly evident in the practice of studying and engaging with the Qur’an. The Qur’an explicitly elevates justice as a normative principle that must be upheld in social, political, and legal life. This value is not only intended for the internal order of the Muslim community but also reflects universal ethics in interpersonal relationships. Studies of the exegesis of justice—both classical and thematic demonstrate that verses containing the concepts of ‘adl and al-qisṭ serve as a moral foundation for opposing injustice, including in the context of large-scale conflicts such as Israel’s aggression against the Palestinian people. 
A thematic exegesis that focuses explicitly on verses concerning justice highlights the Qur’an’s role as an ethical guide in social life and human relations. The concept of the “Living Qur’an” itself refers to scholarly research that examines society’s interaction with the Qur’an in daily life, whether in the form of traditions, rituals, or religious social practices. This approach emphasizes that the Qur’an exists not only as a normative text but also as a living social reality within a society’s culture. This phenomenon demonstrates that religious practices are not static but rather dynamic and adaptive to the changing times. In modern society, religion is no longer confined to sacred spaces such as mosques or Islamic boarding schools but is also present in virtual spaces that enable interaction without the constraints of time and place. This indicates that technology functions not only as a tool but also as a new medium for religious practice (Junaedi, 2015).
In academic studies, this phenomenon can be analyzed through the “Living Qur’an” approach—an approach that emphasizes how the Qur’an is brought to life in the social life of a community. This approach focuses not only on textual aspects but also on the social and cultural practices that have developed in response to the Qur’an. Thus, the Qur’an is understood as a living text that continuously interacts with social reality. The concept of the “Living Qur’an” itself emerged as a critique of textual approaches that place too much emphasis on linguistic aspects and classical exegesis. This approach seeks to introduce a new, more contextual and empirical perspective in Qur’anic studies. In this regard, the religious practices of the community become the primary object of study, reflecting how the Qur’an is understood and put into practice in daily life (Nurhidayah, Rizki Hidayat; Masyhur, Laila Sari).
In the digital age, the practice of the Living Qur’an has undergone a significant transformation. Digital media has become a new means of bringing the Qur’an to life, whether through apps, social media, or online learning platforms. This shift demonstrates that technology not only facilitates but also shapes new ways of interacting with the sacred text. One such practice that has undergone this transformation is tahsin al-Qur’an. Tahsin is the practice of refining the recitation of the Qur’an in accordance with the correct rules of tajwid. This tradition is typically carried out in the form of halaqahs or gatherings that involve direct interaction between teacher and student. However, in the digital age, tahsin has begun to be practiced online through various platforms such as WhatsApp, Zoom, and Google Meet. This transformation reflects a shift from conventional learning toward technology-based learning that is more flexible and efficient. Digital platforms enable Muslims to continue engaging intensively with the Qur’an even under restrictive conditions, such as during a pandemic (Ziyadaturrohmah, Nikhlah; Azizah, Siti Nur; Luthfi, Hikmatul, 2025).
In addition, the use of digital platforms also offers new experiences in religious practice. Features such as audio, video, and real-time interaction make the learning process more interactive and engaging. This demonstrates that technology can be an effective tool for improving the quality of Qur’an education. In the Indonesian context, the phenomenon of religious digitization is growing alongside increasing internet penetration and social media use. This has led to the emergence of various forms of digital religious practices, including in Qur’anic education. This digitization also creates new spaces for Islamic da’wah that are more inclusive and accessible to diverse groups (Rahmat, E.; Truna, D. S.; Hannah, N., 2025).
Rural communities, which were previously considered to be lagging behind in terms of access to technology, are now beginning to experience change. Through programs such as the Community Service Program (KKN), digital technology is being introduced as a tool for learning and community development. This demonstrates that digitalization is not limited to urban areas but is also spreading to rural regions. The village of Kebundadap Timur serves as an example of how digital technology is being used in religious practices. Through the KKN program at the Nurul Islam College of Qur’anic Studies, the community was introduced to online methods for learning Qur’anic recitation (tahsin). This program represents an innovation in advancing Qur’anic education within the rural community. From a methodological perspective, the “Living Qur’an” framework offers an appropriate approach for understanding this phenomenon. This approach allows researchers to observe how online Qur’an recitation practice has become an integral part of community life and how the meaning of the Qur’an is internalized within a digital context (Mujib Hendri Aji; Hilmi, Muhammad Zainul; Rahman, M. Taufiq, 2021).
These online tahsin activities serve not only as a learning tool but also as a medium for social interaction that strengthens bonds among community members. The interactions that take place in the digital space create a new, technology-based religious community. This phenomenon also demonstrates the integration of tradition and modernity in religious practice. Conventional tahsin traditions are preserved but presented in a more modern form through digital media. This indicates that religious traditions have not disappeared but are undergoing a transformation. However, the digitization of religious practices also presents various challenges. One of these is the limited technological infrastructure in rural areas, such as unstable internet connections. Furthermore, the public’s digital literacy is a key factor in the successful implementation of this program. Moreover, this study is relevant for examining the global development of Qur’anic studies. Bibliometric analysis indicates that research on the “Living Qur’an” has seen a significant increase in recent years, particularly in the context of social interaction and the digitization of religion (Asyiq Billah Ali, et al., 2025).
This study aims to conduct an in-depth analysis of these practices, particularly in the context of the Community Service Program (KKN) at the Nurul Islam College of Qur’anic Studies. The focus of this study is on how rural communities adapt technology in their religious practices. Additionally, this study seeks to identify the social, cultural, and religious impacts of online tahsin practices. This is important for understanding how digitalization influences the religious lives of communities. In this regard, the focus is not limited to Qur’anic recitation (tahsin) alone. There is also online teaching of Qur’anic memorization (tahfiz), which indicates that the process of talaqqi has transformed into virtual talaqqi, creating a new reality in the practice of the digital-based “Living Qur’an,” also known as the “e-living Qur’an.” This demonstrates that technology has altered the structure of authority in Qur’anic learning (Heriyanto, 2021).
B. Research Methodology 
This study employs a qualitative approach drawing on the perspectives of religious ethnography, Living Qur’an Studies, and phenomenology to gain an in-depth understanding of the practices, meanings, and experiences of the community within the “Nyadhar” village Rokat tradition. The research was conducted in Kebundadap Timur Village, Sumenep, which was selected because it has preserved the Nyadhar tradition from generation to generation. The research subjects were community members involved in the tradition, with informants including religious leaders, traditional leaders, practitioners of the tradition, and village officials. Informants were selected through purposive sampling and expanded using snowball sampling.

The research data consisted of primary and secondary data. Primary data were obtained through participant observation, semi-structured in-depth interviews, and documentation, while secondary data were obtained from books, journals, and relevant previous studies. The researcher acted as the primary instrument (human instrument). Data were analyzed using the Miles and Huberman interactive model through the stages of data reduction, data presentation, and drawing conclusions. Data validity was tested through source triangulation, methodological triangulation, and member checking. Through these methods, the study aimed to uncover the practice of the “Living Qur’an” within the Nyadhar tradition, as well as the harmonious relationship between the values of the Qur’an and the local culture of the East Kebundadap community.
C. Results and Discussion 

A study of the implementation of Qur’anic values in the “Nyadhar” village celebration/Rokat tradition through the STIQNIS Sumenep Community Service Program (KKN) in Kebundadap Timur Village, including the recitation of Surah Yasin and tahlil, communal prayers, istighosah, and the distribution of blessings as a manifestation of the integration of Islamic teachings and local culture. The “Nyadhar” Village Rokat tradition is a form of local wisdom that encompasses both religious and social dimensions. From the perspective of the Living Qur’an, this tradition can be understood as a manifestation of Qur’anic values brought to life through the community’s cultural practices. The “Living Qur’an” is not limited to the act of reciting the Qur’an but also encompasses how these values are applied in social life (Junaedi, 2015).

        During the “Nyadhar” Village Rokat ceremony in East Kebundadap, several key activities reflect the values of the “Living Qur’an”:

1. Recitation of Yasin and Tahlil
The recitation of Surah Yasin and the Tahlil is a common practice in selamatan traditions. This activity reflects the value of dhikr and the strengthening of tawhid in community life. In the Living Qur’an study, the recitation of specific verses is not only interpreted textually but is also believed to hold spiritual value and blessings in social life (Husna, 2023).

2. Joint Prayer and Istighosah

The communal prayers and istighosah during the “Nyadhar” village ceremony are a form of collective supplication to Allah SWT. This practice reflects the value of human reliance on God (tawakkal) as well as spiritual solidarity within the community. Research shows that religious traditions such as this serve as a means of collectively internalizing the values of the Qur’an (Baitur Rahman, 2025).

3. Recitation of Verses from the Holy Qur’an

The recitation of the Qur’an during the “Nyadhar” Village Rokat demonstrates that the Qur’an is at the center of the community’s spiritual activities. This aligns with the concept of the Living Qur’an, which positions the Qur’an as a guide for life that is actualized in various social and religious activities.
4. Distribution of Blessings (Food Alms)


The distribution of food or blessings symbolizes the values of charity and social compassion taught in the Qur’an. From the perspective of the “Living Qur’an,” this practice demonstrates how the values of the Qur’an are embodied in concrete actions that strengthen social solidarity and community cohesion.

5. The Role of the STIQNIS Sumenep Community Service Program (KKN)


The STIQNIS Sumenep Community Service Program (KKN) acts as a mediator between the normative values of the Qur’an and local cultural practices. Students are not merely participants but also facilitators in religious activities, thereby helping to reinforce the presence of the Living Qur’an within local traditions. This aligns with findings that the Living Qur’an contributes to the development of religious character and religious moderation within the community (Muhammad Yusuf, 2024).



Overall, the “Nyadhar” village Rokat tradition in East Kebundadap demonstrates a harmonious integration of Islamic teachings and local culture. This tradition is not a form of deviant syncretism, but rather a contextualization of Qur’anic values in community life. A study of the implementation of Qur’anic values in the “Nyadhar” village celebration/Rokat tradition, conducted through the STIQNIS Sumenep Community Service Program (KKN) in Kebundadap Timur Village, included the recitation of Surah Yasin and tahlil, communal prayers, istighosah, and the distribution of blessings as manifestations of the integration of Islamic teachings and local culture.



The Living Qur’an approach emphasizes that the Qur’an is not merely a sacred text but also a social reality that shapes the mindset, behavior, and traditions of Muslim communities. According to Junaedi (2015), the “Living Qur’an” is a form of social reception of the Qur’an that is reflected in the cultural and religious practices of the community. This is reinforced by the theory of Qur’anic reception, which states that the community’s interaction with the Qur’an gives rise to various forms of expression, whether in the form of rituals, symbols, or traditions (Nurfuadah, 2019).


In the context of Kebundadap Timur Village, the “Nyadhar” village Rokat tradition serves as a space for the actualization of Qur’anic values that have been internalized into community life. This tradition not only has a ritual dimension but also embodies strong theological, social, and cultural values.

1. Theological Dimension: Internalization of the Value of Tawhid and Spirituality

        The recitation of Surah Yasin, tahlil, and verses from the Qur’an in the “Nyadhar” village Rokat tradition reflects a form of strengthening the community’s commitment to the value of tawhid and spirituality. These activities demonstrate that the community uses the Qur’an as a means to draw closer to Allah SWT. According to Yusuf (2024), “Living Qur’an” practices—such as collective recitation of the Qur’an—can strengthen religious awareness and foster community spirituality. Furthermore, istighosah and communal prayer serve as expressions of acknowledgment of human limitations and dependence on Allah, which lies at the core of the teachings of Tawhid in the Qur’an. From an Islamic anthropological perspective, these practices also demonstrate the “sacralization of social space,” in which religious activities transform public spaces into spiritual spaces imbued with divine values. 
2. Social Dimension: Strengthening Solidarity and Ukhuwah Islamiyah

        The “Nyadhar” village Rokat tradition serves not only as a religious ritual but also as a means of strengthening social bonds among residents. Activities such as communal prayer, tahlilan, and shared meals foster intense social interaction and reinforce a sense of togetherness. Geertz (1960), in his study of Javanese religion, states that religious rituals such as selamatan serve a social function as a bond that unites the community. In this context, Qur’anic values such as ukhuwah (brotherhood), ta’awun (mutual aid), and togetherness are put into practice through this tradition. The distribution of blessings during the “Nyadhar” Village Rokat also reflects the values of social justice and care for others, as taught in the Qur’an (QS. Al-Baqarah: 261). This practice demonstrates that the value of charity is not merely understood in normative terms but is also realized through concrete actions.

3. Cultural Dimension: The Integration of Islam and Local Culture

The “Nyadhar” village ritual is a concrete example of acculturation between Islamic teachings and local culture. In this case, Islam does not eliminate traditions but rather Islamizes the values contained within them. This process demonstrates Islam’s flexibility in interacting with local culture. According to Woodward (2011), Islam in Indonesia has developed through a process of dialogue with local culture, giving rise to a distinctive and contextual form of religiosity. The “Nyadhar” Village Rokat tradition in East Kebundadap is one form of cultural Islam that remains grounded in the values of the Qur’an. Furthermore, Romziana & Himmah (2023) explain that the rokat tradition, from the perspective of the Living Qur’an, is a form of “localization of Qur’anic values” that makes Islamic teachings easier for the community to accept and practice.

4. Educational Dimension: The Role of STIQNIS Community Service Program (KKN) in Transmitting Qur’anic Values

        The involvement of STIQNIS Sumenep KKN students in the “Nyadhar” Village Rokat tradition demonstrates a process of education and the transmission of Qur’anic values to the community. Students serve not only as participants but also as agents of change who strengthen the community’s religious understanding. According to Ilham et al. (2025), community-based religious activities can serve as an effective medium for contextual Islamic education. In this regard, the KKN program serves as a means to bridge academic theory with real-world practice in the community. Thus, the Community Service Program (KKN) is not merely a form of community service but also serves as part of the process of strengthening the “Living Qur’an” in society.

5. The “Living Qur’an” as a Value System in Community Life


Overall, the “Nyadhar” Village Rokat tradition in East Kebundadap demonstrates that the Living Qur’an has become a value system internalized within community life. The values of the Qur’an are present not only in rituals but also in ways of thinking, attitudes, and social interactions. According to Dozan & Rahman (2021), the Living Qur’an is a form of transforming Qur’anic values into contextual life practices. This is evident in how the community interprets the “Nyadhar” Village Rokat as both a form of worship and a cultural tradition.

     Thus, the Living Qur’an in the “Nyadhar” Village Rokat tradition can be understood as:
a.    Spiritual media: to draw closer to Allah

b.    Social media: to strengthen solidarity

c.    Cultural media: to preserve traditions

d.    Educational media: to transmit Islamic values
6. Analysis of Public Reception of the Qur’an in the “Nyadhar” Village Rokat Tradition


From the perspective of the Living Qur’an, it is important to examine how the community “receives” (reception) the Qur’an in their daily lives. This reception does not always take the form of textual understanding but often manifests as symbolic practices and rituals. According to Ahmad Rafiq (2012), the reception of the Qur’an can be divided into three forms:

1. Exegetical reception (interpretive understanding)

2. Aesthetic reception (recitation and beauty)

3. Functional reception (use in daily life)

        In the “Nyadhar” Village Rokat tradition in East Kebundadap, all three forms are present simultaneously:

a.
Aesthetic reception is evident in the recitation of the Qur’an (Yasinan) with tartil and a distinctive rhythm

b.  Functional reception is evident in the use of Qur’anic verses as prayers and supplications for safety

c.  Social reception (an extension of Rafiq’s theory) is evident in collective practices such as tahlilan and istighosah

This demonstrates that the Qur’an is not merely read but “brought to life” within the sociocultural context of the community.

7. Ritual Symbolism in the “Nyadhar” Village Rokat Tradition


The “Nyadhar” Village Rokat tradition is also rich in symbols with religious significance. In the study of the anthropology of religion, symbols serve as a medium that connects spiritual values with social reality (Geertz, 1973).


Some important symbols in the “Nyadhar” Village Rokat include:

a.    Food/blessings → a symbol of blessings and sustenance from God

b.    Collective prayer → a symbol of collective submission to God

c.    Community presence → a symbol of unity and togetherness



These symbols reinforce the idea that the “Nyadhar” Village Rokat is not merely a ritual but also a form of spiritual communication between humans and God. According to Koentjaraningrat (2009), symbols in local culture often serve as a means to convey values that are difficult to explain verbally. In this context, the values of the Qur’an are translated into cultural symbols that are easily understood by the community.

8. Dynamics and Transformation of Traditions in the Modern Era

        Although the “Nyadhar” Village Rokat tradition is still preserved, it cannot be denied that there are dynamics and changes in its implementation. Modernization, education, and technological developments have influenced how the community interprets this tradition.

Some of the changes that can be observed include:

a. The addition of formal elements such as opening remarks or documentation of the event

b.  The involvement of the younger generation through Community Service (KKN) activities

c.  The use of sound systems and digital media


Nevertheless, the religious essence of this tradition remains intact. This demonstrates that the “Nyadhar” Village Rokat tradition is adaptive without losing its core values. According to Azra (2013), Islamic traditions in Indonesia possess an “accommodative” character, meaning they are capable of adapting to changing times without abandoning the principles of Islamic teachings.

9. Theoretical Implications for the Study of the Living Qur’an

The findings regarding the “Nyadhar” Village Rokat tradition in East Kebundadap make an important contribution to the development of the study of the Living Qur’an, particularly in the Indonesian context. Several theoretical implications can be drawn:

a. The Living Qur’an as a contextual practice demonstrates that the Qur’an can be implemented in various forms of local culture.

b. Strengthening an interdisciplinary approach: Living Qur’an studies must involve anthropology, sociology, and cultural studies.

c. The importance of local context: Understanding the Qur’an cannot be separated from the socio-cultural background of the community.

d. The Living Qur’an as a vehicle for religious moderation: traditions such as the “Nyadhar” village prayer can serve as a means to strengthen a welcoming and inclusive form of Islam. According to Yusuf (2023), the Living Qur’an makes a significant contribution to fostering religious moderation because it harmoniously integrates Islamic values with local culture.
10. Critical Analysis: Between Tradition and Religious Purification

        In academic studies, it is also important to examine the “Nyadhar” village Rokat tradition critically. There is a debate between groups that support local traditions and those that seek the purification of Islamic teachings. Some argue that traditions such as tahlilan and selamatan lack a strong basis in the texts of the Qur’an and the hadith. However, from the perspective of the Living Qur’an, these practices are understood as forms of cultural interpretation of Islamic values.     According to Abdullah Saeed (2006), interpretations of the Qur’an must take social and cultural contexts into account in order to remain relevant to people’s lives. Thus, the “Nyadhar” Village Rokat tradition can be positioned as:

a. Not a deviation, but a contextualization of Islamic teachings

b. Not merely a cultural practice, but a medium for cultural da’wah

c. Not an empty ritual, but a practice of Qur’anic values



With these various dimensions—theological, social, cultural, educational, and even critical—the “Nyadhar” Village Rokat tradition in East Kebundadap further affirms that the Living Qur’an is not merely a theoretical concept, but a tangible reality that lives within society.



The “Nyadhar” Village Rokat tradition in Kebundadap Timur Village can also be understood as an effective form of cultural da’wah in conveying Islamic values to the community. Cultural da’wah is an approach that integrates religious teachings with local culture, making religious messages easier to accept without provoking resistance. In this context, the practice of reciting Surah Yasin, tahlil, and collective prayers during the “Nyadhar” Village Rokat is not merely a ritual but a means of internalizing the values of the Qur’an in a persuasive and contextual manner. This aligns with the view of Amin Abdullah (2006), who asserts that a cultural approach to da’wah can foster harmony between Islamic teachings and the social realities of the community.



In addition to serving as a medium for da’wah, the “Nyadhar” Village Rokat tradition also plays a role in shaping the community’s religious identity. This identity is formed not only through formal education but also through social practices passed down from generation to generation. In this regard, the “Nyadhar” Village Rokat serves as a space where the values of the Qur’an are reproduced and upheld in daily life. Berger (1967) explains that social reality is shaped through a continuous process of social construction, and religious traditions such as the “Nyadhar” Village Rokat are part of that process. Thus, the people of East Kebundadap not only practice Islamic teachings but also construct their religious identity through this tradition.



Furthermore, the “Nyadhar” Village Rokat tradition has a significant educational dimension, particularly in transmitting Qur’anic values to the younger generation. The involvement of children and adolescents in activities such as reciting the Qur’an, communal prayer, and other social activities serves as an effective means of non-formal learning. Values such as togetherness, compassion, and spirituality are instilled through direct experience, not merely through theory. From an educational perspective, Tilaar (2012) states that culture-based education is highly effective because the values taught are more contextual and easily understood by the community.



From the perspective of the sociology of religion, the “Nyadhar” Village Rokat can be understood as a collective ritual that serves to strengthen social solidarity. The community’s comprehensive involvement in this tradition fosters a sense of togetherness and strengthens social bonds among individuals. Durkheim (1912) emphasizes that religious rituals play a crucial role in building collective consciousness and maintaining social integration. In the context of the “Nyadhar” Village Rokat, communal prayers and other collective activities not only hold religious significance but also serve as social mechanisms to strengthen community cohesion.



From an anthropological perspective, the “Nyadhar” village Rokat tradition also reflects the integration of the sacred and the profane in community life. Religious activities such as the recitation of the Qur’an and communal prayer represent the sacred dimension, while social activities such as communal meals reflect the profane dimension. However, these two dimensions are not rigidly separated; rather, they complement one another and form a unified meaning within the tradition. Eliade (1959) states that in religious societies, the boundary between the sacred and the profane often blurs, so that everyday activities can carry spiritual significance. This is clearly evident in the practice of distributing blessings, which is interpreted not only as a social activity but also as a form of charity that holds religious merit.



Furthermore, the “Nyadhar” Village Rokat tradition contributes to fostering religious moderation within the community. The values of solidarity, tolerance, and balance inherent in this tradition reflect an inclusive and non-extremist approach to religious practice. This tradition teaches that Islamic teachings can be practiced in harmony with local culture without causing conflict. In this context, a cultural approach becomes a key strategy in strengthening religious moderation, as stated by the Indonesian Ministry of Religious Affairs (2019), which notes that culture plays a significant role in shaping patterns of religious practice within society.



In the current context, the continued existence of the “Nyadhar” Village Rokat tradition demonstrates that culturally-based religious practices possess strong resilience amid the tide of modernization. Although there have been various changes in the technical aspects of its implementation, the essence of the Qur’anic values embodied in this tradition remains intact. This demonstrates that local traditions are not static but rather dynamic and adaptive to the changing times. Therefore, the “Nyadhar” Village Rokat is not only relevant in a local context but also has the potential to be studied from a global perspective as a form of contextual and inclusive Islamic practice.

D. Conclusions

This study shows that the “Nyadhar” village Rokat tradition in East Kebundadap is a tangible manifestation of the Living Qur’an, in which the values of the Qur’an are actualized through the recitation of Surah Yasin, tahlil, istighosah, communal prayer, and the distribution of blessings. These practices reflect the values of tawhid, zikir, tawakkal, ukhuwah, and social concern. In addition to strengthening spirituality, this tradition plays a role in building solidarity, social cohesion, and preserving cultural identity through the harmonious integration of Islamic teachings and local wisdom.

The involvement of STIQNIS Sumenep KKN students further strengthens the educational and social dimensions through their roles as facilitators and mediators of Qur’anic values. The Nyadhar tradition also demonstrates that the “Living Qur’an” is dynamic and capable of adapting to changing times without losing its core values. Thus, this tradition serves not only as a cultural heritage but also as a medium for cultural da’wah, religious education, and the strengthening of community life. Although this study is limited to a single location, these findings open opportunities for further research on “Living Qur’an” practices within various local traditions across Indonesia.
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