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Abstrak
Kajian Living Qur’an merupakan pendekatan dalam studi Al-Qur’an yang memandang teks suci tidak hanya secara normatif, tetapi juga melalui praktik sosial masyarakat. Pendekatan ini menempatkan Al-Qur’an sebagai realitas dinamis yang hadir dalam tradisi, ritual, dan kebiasaan keagamaan. Artikel ini bertujuan menganalisis praktik yasinan rutin, yasinan keliling dusun, dan khataman Al-Qur’an sebagai manifestasi Living Qur’an di Desa Kebundadap Timur, Saronggi, Sumenep, khususnya dalam kegiatan KKN STIQNIS Karangcempaka. Penelitian ini menggunakan metode kualitatif dengan pendekatan fenomenologi dan sosiologi agama. Data diperoleh melalui observasi partisipatif, wawancara mendalam dengan tokoh agama, masyarakat, mahasiswa KKN, serta dokumentasi kegiatan. Analisis dilakukan secara interpretatif untuk memahami makna praktik keagamaan dalam kehidupan masyarakat. Hasil penelitian menunjukkan bahwa yasinan rutin berperan dalam membentuk kebiasaan religius dan kesadaran kolektif, sedangkan yasinan keliling dusun menjadi media integrasi sosial yang memperkuat solidaritas masyarakat. Sementara itu, khataman Al-Qur’an merepresentasikan interaksi masyarakat dengan Al-Qur’an yang memiliki makna spiritual dan kultural. Ketiga praktik tersebut menunjukkan keberlangsungan tradisi lisan Al-Qur’an sekaligus memperkuat dimensi sosial, edukatif, dan reflektif Living Qur’an. Keterlibatan mahasiswa KKN turut memperkuat proses transformasi dan aktualisasi nilai-nilai Qur’ani dalam kehidupan masyarakat. 
Kata kunci: Living Qur’an, Khataman Al-Qur’an, Praktik   Keagamaan, Masyarakat Desa.
Abstract
Living Qur’an studies constitute an approach to Qur’anic studies that views the sacred text not only normatively but also through the social practices of communities. This approach positions the Qur’an as a dynamic reality manifested in religious traditions, rituals, and practices. This article aims to analyze routine Yasin recitations, rotating Yasin gatherings across the hamlets, and Qur’anic completion ceremonies (khataman Al-Qur’an) as manifestations of the Living Qur’an in East Kebundadap Village, Saronggi, Sumenep, particularly within the KKN STIQNIS Karangcempaka program. This study employs a qualitative method with phenomenological and sociology of religion approaches. Data were collected through participant observation, in-depth interviews with religious leaders, community members, and KKN students, as well as activity documentation. The data were analyzed interpretively to understand the meaning of religious practices in community life. The findings indicate that routine Yasin recitations contribute to the development of religious habits and collective awareness, while rotating Yasin gatherings serve as a medium of social integration that strengthens community solidarity. Meanwhile, khataman Al-Qur’an represents the community’s interaction with the Qur’an, carrying spiritual and cultural significance. These three practices demonstrate the continuity of the Qur’anic oral tradition while strengthening the social, educational, and reflective dimensions of the Living Qur’an. The involvement of KKN students further supports the transformation and actualization of Qur’anic values in community life.
Keywords:  Living Qur'an, Completing The Qur'an, Religious Practices, Village Communities.
A. Introduction

The Qur’an, as the sacred scripture of Islam, functions not only as a normative text to be read and interpreted but also as a living source of values that shapes social practices within community life (M. Quraish Shihab, 1992). In the religious life of Muslims, the Qur’an is present not merely in the form of a written mushaf, but also through actions, symbols, and traditions that continue to develop in accordance with social and cultural dynamics. This demonstrates that the presence of the Qur’an is dynamic and contextual; therefore, its understanding cannot be confined solely to the textual dimension (Abdullah Saed, 2006).
In the development of contemporary Qur’anic studies, an approach known as the Living Qur’an has emerged, focusing on how the Qur’an is practiced, interpreted, and internalized in the daily lives of Muslims. This approach expands the scope of Qur’anic studies beyond textual analysis toward its socio-cultural dimensions, thereby providing greater space for a more comprehensive understanding of the relationship between the sacred text and social reality.

Historically, the Qur’an has strong roots in the oral tradition. The revelation received by the Prophet Muhammad (peace be upon him) was initially transmitted through memorization and recitation before being codified in written form. This oral tradition served not only as a medium of transmission but also as a means of internalizing Qur’anic values in the lives of Muslims. Therefore, the practice of collective Qur’anic recitation that has developed within communities can be understood as a continuation of this oral tradition.

In the context of Muslim communities in Indonesia, the oral tradition of the Qur’an has developed through various forms of religious practices, such as yasinan, tahlilan, and khataman Al-Qur’an. These practices function not only as acts of worship but also possess strong social dimensions, including strengthening solidarity, fostering collective identity, and preserving the continuity of local Islamic traditions. Thus, these traditions have become an integral part of the lives of Muslim communities.

One concrete manifestation of these practices is routine yasinan, which is conducted periodically and involves the collective participation of community members. Through this activity, the Qur’an is not merely recited but is also brought into the social sphere as an integral part of everyday life. Furthermore, the practice of rotating yasinan gatherings across the hamlets introduces a broader social dimension by involving movement from one household to another, thereby strengthening social interaction, mutual cooperation, and solidarity among community members.

Furthermore, khataman Al-Qur’an, as a form of reciting the Qur’an to completion, carries profound symbolic significance, both as an expression of spirituality and as a form of collective gratitude within the community (Fazlur Rahman, 1979). This practice demonstrates the emotional and religious closeness between the community and the Qur’an, while also representing the culmination of the interaction between the sacred text and social practices.

The Community Service Program (Kuliah Kerja Nyata or KKN) also serves as a strategic space for connecting the academic world with the religious practices of the community. Through KKN, students not only engage in community service but also participate directly in Living Qur’an practices, thereby facilitating a reciprocal interaction between academic knowledge and the religious experiences of the community.

This phenomenon can be observed in East Kebundadap Village, Saronggi, Sumenep, where routine yasinan, rotating yasinan gatherings across the hamlets, and khataman Al-Qur’an constitute important aspects of the community’s religious life. These traditions are not merely preserved as cultural heritage but continue to develop within a dynamic social context. The involvement of students from STIQNIS Karangcempaka in the KKN program also contributes to strengthening and revitalizing these practices, particularly in their educational and reflective dimensions.

Based on the foregoing discussion, this study focuses on examining how oral traditions in the form of yasinan and khataman Al-Qur’an represent the concept of Living Qur’an in community life. It also seeks to explore the multidimensional meanings embedded in these practices and to explain the dialectical relationship between the Qur’anic text and social reality. Thus, this study is expected to contribute to the development of contemporary Qur’anic studies while strengthening the understanding of how the Qur’an is concretely lived and actualized through the social practices of Muslim communities.
B. Research Methodology

The study presented in this article employs a qualitative research method with phenomenological and sociology of religion approaches. The qualitative method was chosen because the study focuses on gaining an in-depth understanding of the meanings, experiences, and religious practices of the community, particularly the traditions of yasinan and khataman Al-Qur’an as manifestations of the Living Qur’an. The phenomenological approach is employed to explore the subjective experiences of community members in engaging with these practices, thereby providing an understanding of how they experience, interpret, and internalize Qur’anic values in their everyday lives. Meanwhile, the sociology of religion approach is used to analyze the social functions of these religious practices, including their role in fostering solidarity, strengthening social relationships, and creating social cohesion within the community. Research data were collected through participant observation, in-depth interviews with religious leaders, community members, and KKN students, as well as documentation of relevant activities. The data were subsequently analyzed interpretively to understand the meanings of religious practices from the perspectives of social actors within the context of their everyday lives.

C. Results and Discussion 
Reflection on Routine Yasinan, Rotating Yasinan Gatherings across the Hamlets, and Qur’anic Completion with Community Members during the STIQNIS Karangcempaka KKN Program in East Kebundadap Village, Saronggi, Sumenep

In Living Qur’an studies, oral tradition is not merely positioned as a means of transmitting the text but also as part of how communities understand, experience, and embody the Qur’an (Sahiron Syamsuddin, 2007). Epistemologically, religious knowledge in Islam is acquired not only through written texts but also through collective experiences that are oral, performative, and participatory in nature (Amin Abdullah, 1996). William A. Graham explains that the Qur’an is “a recited text” that comes to life through the human voice and the practice of recitation (William A. Graham, 1978). This means that the existence of the Qur’an cannot be separated from the activities of reading (tilawah), listening (sama’), and memorizing (hifz). In the context of the community of East Kebundadap Village, the practices of yasinan and khataman Al-Qur’an represent concrete manifestations of this epistemological framework.

Furthermore, this oral tradition creates a space for religious experience that is not merely cognitive but also affective and symbolic (Ahmad Rafiq, 2007). The community does not merely “understand” the Qur’an but also “experiences” its presence in everyday life through the sound and rhythm of recitation and the sense of togetherness created through ritual practices.

1. Routine Yasinan: Structure, Process, and Socio-Religious Meaning

a) Implementation Structure

Routine yasinan in East Kebundadap Village is generally held every Thursday evening, following a relatively consistent sequence of activities: opening, recitation of Surah Yasin, tahlil, collective prayer, and closing. This structure demonstrates the systematization of a ritual that has become deeply rooted in the community’s religious life.

b) Social Processes Formed

Through its repeated implementation, routine yasinan establishes stable patterns of social interaction. Community members who attend do not merely participate in the ritual but also engage in social interaction before and after the activity. This creates an informal space for communication that strengthens social relationships. From Émile Durkheim’s perspective, collective rituals such as this generate collective effervescence, namely a shared emotional state that reinforces social solidarity (Émile Durkheim, 1995). Yasinan thus becomes a mechanism that connects individuals with the community through shared religious experiences.

c) Internalization of Qur’anic Values

Routine yasinan also functions as a means of internalizing Qur’anic values. Although not all participants possess an in-depth understanding of the textual meaning, repeated recitation creates an emotional bond with the Qur’an. Values such as tranquility, patience, and spiritual awareness are gradually cultivated through this practice.

2. Rotating Yasinan Gatherings: Ritual Mobility and the Production of Social Capital

a) Implementation Dynamics

Rotating yasinan gatherings are organized in the form of a rotating social gathering (arisan) and held alternately at members’ homes. This rotational system encourages the active participation of all community members. Each family has the opportunity to serve as a host and, consequently, to contribute to the successful implementation of the activity.

b) Distribution of Religiosity

Unlike routine yasinan, which tends to be centralized in one location, rotating yasinan gatherings create a more evenly distributed religious experience. Each household temporarily becomes a sacred space, allowing religiosity to extend throughout the community rather than being concentrated in a single location.

c) Production of Social Capital

Rotating yasinan gatherings are not merely religious activities but also play an important role in developing social capital within the community. This social capital can be observed through several interconnected forms that strengthen community life.

First, interpersonal trust. Through regular meetings in rotating yasinan gatherings, community members become accustomed to interacting directly, greeting one another, and sharing stories. This sense of togetherness fosters mutual trust as members become more familiar with one another’s personalities, backgrounds, and circumstances. Such trust serves as an important foundation for social life, including mutual cooperation, providing assistance during difficulties, and maintaining harmony within the community.

Second, the formation of strong social networks. The rotation of yasinan gatherings from one household to another broadens and equalizes social relationships among community members. Significant social boundaries are minimized because everyone has an equal opportunity to become either a host or a participant. This process creates a solid social network that extends beyond religious activities into other areas, including social, economic, and educational activities. These networks facilitate coordination and cooperation in various community activities.

Third, the formation of shared religious norms. During yasinan gatherings, religious values such as togetherness, mutual assistance, simplicity, and gratitude are continuously cultivated through prayers, Qur’anic recitation, and brief religious talks. These values subsequently develop into shared norms upheld by the community. Such norms guide community members to behave in accordance with religious teachings, including maintaining courtesy, respecting others, and strengthening social concern.

Thus, rotating yasinan gatherings not only strengthen individual spirituality but also serve as an effective means of developing harmonious and cohesive social relationships grounded in religious values. From Clifford Geertz’s perspective, religious practices of this kind constitute part of a cultural system that shapes collective meaning (Clifford Geertz, 1973). Rotating yasinan therefore not only reinforces religiosity but also strengthens the social structure of the community.

d) Reciprocity

Each host provides refreshments and a place for the gathering, while other community members contribute through their participation. This reciprocal pattern creates mutually beneficial relationships that strengthen social solidarity and a sense of belonging within the community.
3. Khataman Al-Qur’an: Collective Ritual, Symbolism, and Spiritual Transformation

a) Structure and Implementation

Khataman Al-Qur’an is generally conducted collectively, with the recitation divided among participants. The activity takes place over a certain period until all 30 juz of the Qur’an have been completed.

b) Symbolic Meaning

Khataman carries symbolic significance as the completion of the community’s engagement with the sacred text. In this context, it is not merely an act of recitation but also a symbol of spiritual achievement. According to Fazlur Rahman, engagement with the Qur’an should lead to moral transformation (Fazlur Rahman, 1979). Khataman thus becomes a moment for self-reflection and the renewal of religious commitment.

c) Collective Dimension

Unlike individual Qur’anic recitation, collective khataman creates a shared religious experience. This reinforces the awareness that the Qur’an belongs to the community as a whole rather than merely to individuals.

d) Social Function

Khataman is often accompanied by collective prayers and thanksgiving gatherings, demonstrating the integration of spiritual and social dimensions. The activity provides an opportunity to strengthen relationships among community members.

1. Spiritual Dimension: Transcendental Experience in Collective Practice

The practices of yasinan and khataman create profound spiritual experiences. The sacred atmosphere generated through collective Qur’anic recitation produces a sense of inner tranquility and devotion. Nasr Hamid Abu Zayd emphasizes that the meaning of the Qur’an is formed through the interaction between the text and human experience. In this regard, collective spiritual experiences constitute part of this process of meaning-making.

2. Social Dimension: Integration, Cohesion, and Community Harmony

Yasinan and khataman function as mechanisms of social integration. These activities bring together various segments of society regardless of social status. The values cultivated through these practices include togetherness, solidarity, tolerance, and social concern. Thus, these practices contribute to creating social harmony within the community.

3. Cultural Dimension: Islam as a Living and Adaptive Tradition

The traditions of yasinan and khataman demonstrate the ability of Islam to adapt to local culture. These practices represent a harmonious process of acculturation between Islamic teachings and local cultural traditions. They function not only as religious rituals but also as cultural identities transmitted from one generation to another.

4. Educational Dimension: The Transfer of Knowledge and Qur’anic Values

The educational dimension of yasinan and khataman demonstrates that these activities are not merely acts of worship but also serve as effective spaces for socio-religious learning within the community. The learning process is natural, continuous, and accessible to different age groups, making these traditions important means of transmitting knowledge and Qur’anic values.

First, in terms of knowledge transfer, community members directly learn to recite the Qur’an through their participation in yasinan and khataman. Those who are not yet fluent can follow the collective recitation, imitate others, and gradually improve their pronunciation. Meanwhile, those who are already proficient can use these activities to maintain their fluency and consistency in Qur’anic recitation. Thus, a process of mutual learning takes place among community members without a strict distinction between “teacher” and “student”; instead, learning occurs within an atmosphere of togetherness.

Second, in terms of value transmission, Qur’anic values are not taught theoretically but are internalized through direct practice. Values such as togetherness, sincerity, discipline, and respect for the Qur’an are cultivated through the habits of arriving on time, participating attentively in the activities, and maintaining proper conduct throughout the gathering. This process makes these values easier to understand and experience because they are encountered directly in everyday life.

Third, the learning process within these practices is informal and participatory. There is no rigid classroom structure or formal written curriculum; rather, this is precisely where its strength lies. Community members learn through experience, observation, and direct participation. Children learn from their parents, adolescents learn from community leaders, and all participants engage within an egalitarian space of interaction. This pattern creates a learning environment that is more relaxed, inclusive, and sustainable.

Fourth, the presence of KKN students strengthens this educational dimension through their role as facilitators of contextual learning. Students do not merely participate in the activities but also provide simple explanations of the verses being recited, relate them to everyday life, and respond to questions from community members. For example, verses concerning mutual assistance may be explained in the context of gotong royong within the neighborhood, while verses concerning patience may be related to dealing with the challenges of life. This approach helps community members understand the Qur’an not merely as a text to be recited but as a guide for life.

Furthermore, KKN students can develop more engaging learning methods, such as informal discussions after yasinan, Qur’anic reading sessions for children, or brief religious talks relevant to the community’s circumstances. These efforts make the educational process more varied and enable it to reach different segments of the community.

Thus, the educational dimension of yasinan and khataman demonstrates that religious traditions can function as living forms of education. Through simple yet meaningful interactions, community members learn not only to recite the Qur’an but also to understand and apply its values in everyday life, with the active support of KKN students in strengthening this learning process.

5. The Role of KKN: Agents of Transformation and Mediators of Knowledge

The role of KKN (Kuliah Kerja Nyata) students within the community cannot be viewed merely as participation in community service activities. More broadly, they serve as agents of social transformation and mediators of knowledge. Their presence creates opportunities for change by integrating academic knowledge acquired at the university with the realities of community life. In this context, their role can be elaborated as follows.

First, as agents of social transformation, KKN students contribute to encouraging positive change within the community. They do not merely observe but also actively participate in providing solutions to various social, religious, and educational issues. Such transformation does not imply drastic or imposed changes but rather gradual and participatory changes that continue to respect local wisdom. Through this approach, students can become catalysts who inspire communities to develop without losing their cultural identity.

Second, as mediators of knowledge, KKN students bridge the gap between academic theory and everyday practice. Knowledge acquired through university education—whether in Islamic studies, social sciences, or education—is translated into simpler and more applicable forms that can be readily understood by community members. In this regard, students do not adopt a didactic or patronizing attitude but act as facilitators who encourage communities to learn and develop together.

This role is manifested in several concrete forms. One of them is religious education. KKN students can provide contextual religious understanding by teaching proper Qur’anic recitation, delivering accessible religious talks, or assisting with religious activities such as yasinan and tahlilan. Such educational activities not only increase religious knowledge but also strengthen the community’s religious practices.

Furthermore, students contribute to the strengthening of local traditions. Traditions such as rotating yasinan, berzanji, and other religious activities should not be viewed as outdated practices but as part of a rich cultural heritage that deserves preservation. Students can help revitalize these traditions by introducing new approaches, such as making activities more engaging, involving younger generations, or connecting them with educational and social values.

Another important role is the reflection of Qur’anic values. KKN students can assist community members in understanding that the Qur’an is not merely meant to be recited but also to be implemented in everyday life. Values such as togetherness, justice, social concern, and mutual assistance can be reflected through various community activities. Thus, religious practices become not merely ritualistic but also produce tangible social impacts.

Overall, the role of KKN students as agents of transformation and mediators of knowledge demonstrates their strategic contribution to building communities that are more empowered, religious, and harmonious. They serve as a bridge between the academic world and social reality, while also acting as catalysts for bringing intellectual and religious values into everyday practice.

6. The Dialectic between Text and Context: Living Qur’an as a Dynamic Reality

In Living Qur’an studies, the relationship between text and context is central to understanding how the Qur’an exists not merely as a sacred book to be recited but also as a guide for life that continuously interacts with social reality. Abdullah Saeed emphasizes that understanding the Qur’an cannot be separated from the social, cultural, and historical contexts in which its verses are understood and practiced.[1] This means that the Qur’an is not interpreted solely through its textual dimension but also contextually so that its relevance can be maintained across different circumstances of human life.

In the practices of yasinan and khataman, this dialectic between text and context is clearly evident. Textually, these activities center on the recitation of Qur’anic verses as acts of worship. However, within the social context of the community, these practices develop beyond mere recitation rituals. Yasinan and khataman become social spaces that bring religious values into dialogue with the needs of community life, such as strengthening social ties, praying for others, and maintaining harmony within the neighborhood.

This dialectic demonstrates that the Qur’anic text does not remain “silent” but becomes “alive” through the everyday practices of the community. The verses being recited are not merely understood as sacred readings but are also interpreted as sources of values that guide social behavior. For example, teachings concerning togetherness, mutual assistance, and social concern found in the Qur’an are concretely manifested through the community’s habits of gathering, sharing, and praying for one another during yasinan and khataman.

Furthermore, these practices reflect a process of adaptation between the normative teachings of the Qur’an and local culture. The community does not merely reproduce the text literally but transforms it into forms of tradition that correspond to its circumstances and needs. This is what makes the Qur’an dynamic, as it continuously interacts with different contexts without losing the essence of its values. This dynamism also demonstrates Islam’s flexibility in responding to changing times and cultural diversity.

Thus, yasinan and khataman can be understood as concrete manifestations of the dialectic between text and context, in which the Qur’an is positioned not only as revelation to be recited but also as a set of values to be lived. This perspective confirms that the Living Qur’an is a continuously developing reality shaped by the interaction between divine teachings and ever-changing human life.

7. Final Synthesis: Living Qur’an as a Multidimensional Practice

The final synthesis of the discussion demonstrates that the practices of yasinan and khataman Al-Qur’an cannot be narrowly understood merely as religious rituals. From the perspective of the Living Qur’an, both constitute multidimensional practices because they encompass various interconnected aspects that enrich community life.

First, as a theological practice (worship), yasinan and khataman constitute forms of religious observance oriented toward drawing closer to Allah. The recitation of Qur’anic verses, collective prayers, and the intention to worship make these activities means of strengthening faith and piety. Within this dimension, community members not only fulfill spiritual practices but also experience inner tranquility and closeness to divine values.

Second, as a social practice (community integration), yasinan and khataman function as mechanisms for strengthening relationships among community members. Activities conducted collectively and on a rotating basis create spaces for intensive interaction, strengthen solidarity, and foster a sense of togetherness. Through these occasions, community members can get to know one another, communicate, and develop empathy, thereby creating harmonious social integration with minimal conflict.

Third, as a cultural practice (local identity), yasinan and khataman have become traditions passed down from one generation to another. These practices not only reflect the community’s religious identity but also serve as distinctive symbols of local identity. Each region has its own ways and nuances of conducting these activities, thereby enriching the cultural heritage of Islam in the Indonesian archipelago. Thus, yasinan and khataman contribute to preserving cultural continuity while strengthening the community’s identity.

Fourth, as an educational practice (value transmission), these activities serve as effective learning spaces for different generations. Religious values such as togetherness, discipline, sincerity, and love for the Qur’an are transmitted naturally through direct participation in these activities. Children and younger generations learn through experience rather than theory alone, making these values easier to internalize in everyday life.

Therefore, from the perspective of the Living Qur’an, yasinan and khataman are practices that are not only oriented toward worship but also fulfill complementary social, cultural, and educational functions. These four dimensions make such practices an important component in building communities that are religious, culturally rooted, and socially empowered. Thus, oral tradition represents a tangible manifestation of the Living Qur’an, bringing the Qur’an into the everyday lives of communities in concrete and sustainable ways.

D. Conclusions

Based on the findings, it can be concluded that the practices of routine yasinan, rotating yasinan gatherings across the hamlets, and khataman Al-Qur’an in East Kebundadap Village, Saronggi, Sumenep, represent concrete manifestations of the Living Qur’an. These practices demonstrate that the Qur’an is not merely understood as a normative text but is also brought to life through oral traditions and recurring collective practices. Routine yasinan cultivates religious habits and internalizes Qur’anic values, rotating yasinan strengthens social solidarity and community-based social capital, while khataman Al-Qur’an represents a collective engagement with the sacred text that carries spiritual, symbolic, and cultural significance. Multidimensionally, these practices encompass spiritual, social, cultural, and educational aspects that are interconnected within community life.

The involvement of KKN STIQNIS Karangcempaka students further strengthens Living Qur’an practices through their role as agents of transformation and mediators of knowledge between the academic world and the community’s religious life. Through educational and reflective approaches, the students help actualize Qur’anic values contextually without diminishing deeply rooted local traditions. Thus, oral traditions such as yasinan and khataman demonstrate that the Qur’an continues to function as a dynamic, adaptive, and relevant source of values in community life, while strengthening the relationship between revealed scripture and social reality.
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